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A Not So SMALL THING 


A miracle from my family; Glory be to God for 
everything! In the year 2001 my daughter Irene 
came to me asking for holy water because she was 
going back to (boarding) school. Well, I got an 
empty bottle which previously contained altar 
wine, and there poured in holy water. Irene kept 
the holy water in her suitcase for safety. After some 
time she got out the holy water for use, only to find 
out that the holy water had some dirt and different 
color; maybe the bottle itself was not clean from the 
very beginning. 


She could not take the holy water for drinking 
because it turned out bad. She feared to throw the 
bottle out and kept it with the contaminated holy 
water in her suitcase, locked it, and almost forget 
about it. 


But what a miracle! Just one week ago (September 
2006), Irene remembered the contaminated holy 
water in the bottle. She wanted to show me the 
water so I could advise her what to do with it. To 
her surprise, she got out the bottle and found out 
that the water was clean and clear as mineral water. 
I observed the water, and it was quite very clean. 
Remember — it stayed in her suitcase from 2001 


till 2006. 


I asked her if maybe someone opened her suitcase 
and changed the water, but she objected, because 
she always keeps her suitcase locked. I believed the 
miracle. We retain this holy water in our family for 
special use. God has visited our family, as always is. 
Please can you share this miracle with your readers. 


Fr. Christopher Walusimbi 
Church of the Annunciation 
Bukasa Island, Uganda 
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Want to know more about the Haitian 
Orthodox Mission? Please visit the website: 
www.orthodoxhaiti.org 


Looking for good Orthodox books? Please visit 
the St. John of Kronstadt Press website: 


www.sjkp.org 


SAINT CHRISTODULOS 
WHOM WE CELEBRATE ON MARCH 16 


Christodulos, the outspoken and genuine ser- 
vant of Christ, was a native of the legendary city of 
Nicza, which was situated in the province of 
Bithynia in Northwest Asia Minor. He was born 
during the latter years of the Emperor of 
Byzantium, Basil II (976-1025). His parents were 
God-fearing and Orthodox and their names were 
Theodore and Anna. When he was born, they 
named him John at baptism. When he became of 
age, they taught him the sacred letters and ina short 
period of time, he became well-versed, thanks to his 
“intellect” and the enlightenment of Divine Grace. 
The Lord knew the state of sanctity that the youth 
would achieve in the future and enlightened him. 
So Christodulos spent much time reciting the 
Scriptures and disregarding the vanities of the 
world, awaiting the everlasting and true rewards. 

When his parents noticed his great piety, and 
that he wished to becomea monk, they acted hastily 
to arrange his betrothal to a young lady, so that 
someone would inherit their estate. But the good 
youth fled, even before the engagement was blessed 
by a priest, and went into hiding. And as he lay in 
hiding, a voice came to him from above that said: 
“Abandon thy kinfolk and come to the place which 
I will show you for your salvation.” He listened to 
this voice and left his land, and on his way met a 
virtuous man with whose guidance they went to 
Mt. Olympus. This mountain soars above the city 
of Prousa. It is an ideal habitat for hermits, and 
since the old days, it was full of monasteries and 
hermitages. There he found an elderly servant of 
God, who was highly educated, and experienced in 
matters of spirituality, and became his student. 
This good man tonsured him and garbed him in the 
monastic habit, naming him Christodulos, for he 
was a genuine servant of Christ; and he gave him 
daily instructions on matters concerning the mo- 
nastic life. The youth imitated him continually as 
much as possible, exerting his body with fasting and 
vigils, praying through the night, and singing 
praises to God. Three years later, the elder passed 
away and the youth was left, alone and destitute. He 
was cautious, however, that his parents might not 
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find him out. He quit the monasteries of Olympus 
and went to Rome in order to venerate the relics of 
Saints Peter and Paul. They appeared to him in a 
dream and told him all that was to happen to him 
in the future. They bade him to stand firm before 
temptation and not to grumble, if he wished to 
attain the laurel of restitution. 

When the youth heard this, he was most happy; 
and after he worshipped the holy relics, he left Rome 
and went to Jerusalem. There, too, he worshipped at 
the holy shrines and retreated to the desert where the 
sketes were located. At the time, he was twenty-five 
years old. He considered the adversities he would 
have to face, and stayed in a certain monastery where 
he became a member, went into obedience, and 
ministered to the needs of the brethren. He shoul- 
dered many responsibilities in that monastery and 
advanced to great spiritual progress. He kept vigils at 


ec 


night, exercised mastery over the passions, never 
drank wine, never ate non-fasting food, but drank 
only water and ate only bread. Simply stated, the 
blessed Christodulos neglected all his physical needs. 
The evil demon could not endure to see such a 
display of virtue in a young man, so he stirred the 
nomads of the desert to stage raids against the 
monasteries of the Jordan. During these raids, some 
monks were murdered, some were taken prisoners, 
and others escaped. Among the latter was the young 
Christodulos. They boarded a ship and sailed to 
Anatolia to a location called Palatia, which is in the 
vicinity of Mt. Latros, whereon there are many 
streams and where many monks found refuge. They 
found many fathers there, and they thanked the Lord 
with great enthusiasm. 

Our saint remained there with the others and 
struggled as before. When the fathers saw the 
righteous one, and that he exercised such temper- 
ance, they marveled; for he subsisted on nothing 
else but bread made of barley, and a measure of 
water for nature’s necessity. In that particular en- 
clave, however, there were many followers of the 
Manichzan! heresy who were of the opinion that 
many foods were loathsome and defiled, such as 
cheese and eggs. Those who ate of those foods they 
considered evil and contaminated; so eating of 
these foods was forbidden among them. Saint 
Christodulos, however, as a servant of Christ anda 
true physician of souls, ate of these during the great 
holidays — that is, Pascha, Pentecost, and Nativity, 
and only then to avoid suspicion that he was a 
Manichean. Afterwards he resumed fasting as be- 
fore. The monks of Mt. Latros held him in high 
respect, noticing that he was an astute and practical 
physician of their souls. Thus they gathered to- 
gether and importuned him to become their super- 
intendent and provost, so that without his permis- 
sion they would do nothing. 

Christodulos, however, valued his peace of 
mind and would not accept. They approached the 
Patriarch of Constantinople, Nicholas, and re- 
ferred the matter to him. The patriarch then invited 
the righteous one to Constantinople, and said: 
“Did the Lord Jesus Christ not tell Peter that if he 
loved Him to care for His sheep? Therefore, if you 
wish to becomea servant of Christ in reality, as your 


name indicates, it is fitting that you govern your 
brethren, so that they will be saved with you, 
instead of you saving yourselfalone.” The righteous 
one heard these things and many others, and was 
forced to relent so that he would not seem disobe- 
dient. That holy patriarch authorized him to be the 
official archimandrite of all the monasteries on Mt. 
Latros. Thus, the lamp was placed on the lamp 
stand in order to illumine those who came near. All 
the fathers on Mt. Latros considered his words as 
the words of God. Whatever he instructed them to 
do, they kept it as a divine statute. 

His godly teachings were as springs that wa- 
tered every land that was dry and sterile, which 
blossomed forth, giving fruit that was praisewor- 
thy. Now the adversary was vehement once more, 
as he saw that those who combated him there were 
saved. So he sent Arabs and Turks there as well, and 
they killed as many monks as they could find. The 
righteous one decided to leave in the company of 
many other monks and planned to go to Jerusalem 
once more. They reached a sea port called 
Strovillos,? and they met a monk named Arsenius 
who owned a magnificent monastery, which he had 
inherited through posterity. This monastery had 
dependent cells and property on Kos and Leros, the 
isles. As the abbot of that monastery heard what had 
elapsed and was informed of the righteous one’s 
plans, he prevented him from going forth, and 
asked him to accept the position of superior of his 
monastery. It had many means of support, and this 
would be sufficient to accommodate him and his 
followers. Christodulos accepted this offer and 
consequently Arsenius wrote the monastery over in 
his own name so that he would be its superinten- 
dent at all times. Meanwhile, Arsenius retreated to 
a place of quietude and found solace while Saint 
Christodulos remained in that monastery. 

Saint Christodulos noticed at once that that 
monastery was disturbed by lay people, who came 
often and caused him turmoil. So he quit that 
enclave and went to Kos. There he found a suitable 
spot and built a hermitage in the name of the 
Mother of Christ. But there, too, people came by 
the throngs and he noticed that that place was not 
conducive to salvation for monks and he left that 
place also, and went in search of a refuge which was 
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isolated and quiet. So he went from one place to 
another until he came to the isle of Patmos. At that 
time it was completely deserted and there was no 
human occupant on it. Christodulos was so happy 
that one would think he found a great treasure. 
Thereat he recited the verse from the Psalms: “I 
shall abide therein for there it pleaseth me” (Ps. 
132:14). The righteous one sailed to Constan- 
tinople again and went to the most pious king 
Alexius I Comnenus (1081-1118) and referred the 
matter to him, and among other things he said the 
following: “Your majesty: there is an island called 
Patmos, and it is completely deserted. On that isle, 
Saint John the Theologian wrote the Holy Gospel.? 
I beseech thy majesty to submit this island to meso 
that I may build a monastery in the name of John 
the Evangelist.” 

The king was captivated by the presence of 
Christodulos. His appearance was awe-inspiring 
and he had an air of respect about him and spoke 
extremely well. So he was truly impressed by him 
and said to him: “In the Western horizon there is 
a wonder mountain called Zagora.* There are 
many monasteries on that mountain and numerous 
monks. However, they do not have an experienced 
leader to govern them. Thus, many are threatened 
by the spiritual tempest of life and find themselves 
at the bottom. Shoulder the responsibility, there- 
fore, and imitate the Good Samaritan. The Gospel 
states that he showed mercy on the wounded man 
and cared for him and rehabilitated him. Thus, 
you, too, must do, oh father. You should become a 
shepherd for those wayward sheep so they will not 
become prey to the wolves.” The king said these 
things to the righteous one and added much more 
later. Christodulos answered in a humble voice: “I, 
my Lord and Master, love quiet and solitude. For 
this reason I do not wish to take such a responsibil- 
ity so that I will not be liable. But because it pleaseth 
thee, I shall write the canon and the ordinances 
according to which the monks shall live, and if they 
accept the rules and abide by them, I shall become 
their spiritual guide.” The king praised Saint 
Christodulos and authorized him to write the 
canon which he thought was the most appropriate. 

The saint dictated that a monk must exercise 
patience and resist temptation whether it is from 


human beings or demons. He must surrender all 
possessions, avoid common exits from his dwelling 
place, for just as the fish that comes out of the water 
and stays out dies, thus does the monk damage his 
soul when he leaves his dwelling and returns at 
leisure. Above all, he must be devout and Ortho- 
dox, adhering to all the doctrines of the Church. 
He must exercise restraint: not only in his diet, but 
with the passions of the body, which is the most 
important. That is, he must not stare into attractive 
faces. He must exercise control over his tongue. He 
must not utter words that are damaging to the soul. 
He must dispel all thoughts of blasphemy, inde- 
cency, and pride; for from these stirrings many 
virtuous men are jeopardized. When one of these 
stirrings enters his mind he must not allow it to be 
lodged there long. He must turn to prayer immedi- 
ately, begging the Lord to expel the temptation. If, 
on the other hand, he accepts the evil thoughts and 
entertains them, it is almost the same as if he 
committed the act. 

As for the rule concerning prostrations, the 
righteous one did not impose the same number on 
everyone, but he wrote: All men are not equally 
strong. Those that are young and able-bodied must 
do three thousand at day time, and three thousand 
at night. Those that are weaker should do less, each 
according to his strength and good intention. One 
requirement is expected of those who do 
prostrations: whether they do many or few, they 
must be done with piety and contrition, and they 
must not allow their mind to wander neither on 
secular matters or the passions of the body. For no 
matter how many prostrations one does, it is to no 
avail. He does not benefit in the least. When one 
stands in prayer and in fear of God, these thoughts 
do not arise. If he prays correctly, he has a greater 
reward even if he does prostrations for only one 
hour rather than six, without watching his mind. If, 
peradventure, he is scandalized with his brother, he 
must make amends before the sun sets. And if he 
sins, he must confess the transgression to the spiri- 
tual father as soon as possible as a means to receive 
forgiveness. 

These were the words of Saint Christodulos as 
he dictated them and he gave them to the king and 
the senate. They all praised the instructions, saying 
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that they were divinely inspired and well- 
conceived. These monastic rules of the saint were 
not happily received by the monks of Zagora, 
however. They seemed harsh and difficult to them, 
for according to the old adage you cannot fill old 
skins with new wine. Our saint was relieved at last, 
because he was rescued from that burden, and he 
asked of the king again that he would give him the 
island of Patmos, as earlier said. The king issued a 
grant whereby the island was ceded to him and 
placed under his sole authority. It was also ex- 
empted from taxes. Aside from this concession, the 
most pious king imparted many other forms of 
assistance. He even saw to it that Christodulos was 
supplied with such wheat as was needed to sustain 
the monastery for a year, so that they did not have 
to care about the needs of the body and so that they 
might supplicate the Lord for his soul. 

The righteous one thanked the king. He took 
the grant and additional monies and workmen with 
which he was to construct the monastery; and in a 
few days he arrived in Patmos. The first order of 
business for him was to demolish a shrine dedicated 
to Artemis which stood there, and soon thereafter 
he began construction of a church in the name of 
the beloved disciple of Christ, John the Theolo- 
gian. Those who built and participated in the task 
grew weary because of the rugged environment and 
the other difficulties they faced, so they decided to 
give up the project and abandon the island. But the 
righteous one knew their thoughts and predicted 
that they would no longer have to face adversities, 
but rather would complete the construction with 
more ease as it was pleasing to God, and it would 
soon become an infirmary of many souls. In other 
words, many would assemble there who are encum- 
bered by their sins, and they would find solace and 
forgiveness, and the monastery would growas a tree 
overladen with fruit. 

These were the righteous one’s words. In action, 
he picked up great rocks, even though he was an old 
man, and mixed the quicklime and performed nu- 
merous other duties with verve. He was observed by 
the workmen at once and they gained fortitude and 
started to do their own duties with more vigor. The 
only difference was that they ate all the food they 


wanted. Saint Christodulos labored all the day 
through without eating in the least. He ate only after 
the sun set. And at night he ate only a biscuit and 
some water, or wild vegetables — but they too were 
raw. He did not sleep at night so as to find rest from 
the toils of the day, but he prayed until daybreak and 
only then slept a little to avoid damage to his mind 
and to prevent sickness from lack of sleep. At sunrise 
he began to work until the task was completed, and 
with the aid of divine providence all the obstacles and 
scandals disappeared. 

Saint Christodulos became known everywhere. 
People came from every section to visit him and to 
admire his monastery. One time a great famine 
visited all the islands which were in the vicinity of 
Patmos. Many people came there from those is- 
lands in order to beg Saint Christodulos to entreat 
God that He might send them help. The righteous 
one assured them and he ordered the steward to set 
the tables and offer them hospitality with whatever 
provisions they had. The steward answered: “My 
lord, there is not enough food for us! How shall we 
feed all these people? What shall I set on the tables?” 
Christodulos said to him: “Do you not know that 
the hand of God is omnipotent? He fed a great 
number of people with five loaves of bread! He 
feeds the air abundantly; and you fear that He will 
allow us to famish? Bring forth whatever food you 
have; only believe and you shall see how the Lord 
will multiply it.” 

The steward did as he was told, and the Lord 
Jesus blessed them from above in order to honor 
His servant. And lo the miracle! Everyone there was 
satisfied and there remained many times more food 
on the tables than there was at the beginning, when 
they were set. At the sight of such a miracle the 
steward was astounded and fell to his knees, beg- 
ging forgiveness from Saint Christodulos, and 
never doubted again. He performed all his duties 
without ever having any doubts. 

The righteous one stayed in Patmos for five 
years without any interference. He found true 
peace of mind and was enabled to enjoin his monks 
and teach them how to conduct themselves. He 
noticed that the number of the brethren increased 
by the day. So he thanked the Lord because He 


provided for them. But the ravenous demon resented the fact 
that Christodulos had found peace and he aroused the barbar- 
ians who began to plunder the islands. At that time a powerful 
leader arose in the west’ who raised a great army and laid siege 
to Dyrachion. He took the city and continued on to 
Thessalonica, pillaging on the way. 

When Emperor Alexius learned of this, he launched a 
counter-offensive against the Normans. So they turned to 
Anatolia instead and directed their raids on the islands. Saint 
Christodulos was apprised about all this and feared that the 
barbarians might come to Patmos, too. He summoned to- 
gether all the monks and calmed them, telling them not to fear 
the terrors that were about to visit them, but to base their hopes 
in God, for He would aid them as He was omnipotent. With 
these encouraging words and many more, he ordered them to 
follow him, hoping that they would find another place which 
was more secure, thus giving way to evil. When they were about 
to set sail, the righteous one told the monks to give their wheat 
to the poor as alms. They had stored this wheat for the 
monastery and they had planned to take it with them wherever 
they went. So they did not wish to give it to the poor. Saint 
Christodulos noticed that they did not wish to give it up, so he 
said to them: “You should have your hopes in God who 
nourishes all of creation. But because you have little faith, let us 
give it as a loan to the urban population which shall remain 
behind, and God shall recompense you at the right time and at 
a greater need; and if my words do not come true, I vouch that 
I shall compensate you.” The monks accepted this idea and 
they gave up the wheat and sailed to Euripus, a place that was 
more secure and without danger. 

In those daysa monarch ruled in western Greece whose name 
was Eumythius. He came from a noble background and was a 
spiritual son of Saint Christodulos. When he heard that the 
righteous one was in Euripus, he sent him a ship loaded with 
wheat so that he and his monks could survive. As the monks saw 
this they were amazed by the prophecy and they fell on their 
knees and asked forgiveness for thewheat which was the cause of 
the controversy earlier and which they would not give as alms. 

Saint Christodulos’ fame was widespread in those parts, 
thanks to the virtuous deeds that made him shine as the sun. In 
that region, too, there was a nobleman who was wealthy. He 
donated a building to him which was monumental in size, and 
the saint made a monastery out of it. At that site he performed 
many good deeds and exerted greater efforts than before so as 
to subject his body to the will of the soul. He spent a short time 
there in Euripus and was of a mind to return to Patmos again 


for the sake of tranquility. He could 
foresee with his spiritual eyes that the 
raids of the Turks would cease and that 
the number of monks would increase. 
He related these thoughts to the breth- 
ren, but they refused to go back. 


We must now cast an eye on the 
true nature of the saint and observe his 
humility and longsuffering. Hearken 
therefore to a miracle that he per- 
formed for a certain monk who was 
audacious and had verbally abused 
Saint Christodulos. This monk was 
backward and disobedient, for he 
came from a lowly background. He 
became restless and intolerant, unable 
to bear the austere rule of the monks, 
so he left the synodia of the brother- 
hood, as did Judas from the apostles. 
As if this were not enough, he taunted 
Saint Christodulos. The latter took 
these with humility and meekness. 
However, God who is the righteous 
judge punished him justly. A violent 


demon entered him and possessed him. But the 
longsuffering servant of Christ, as soon as he 
learned of this, went to meet his accuser; and as a 
loving father he held the Holy Gospel over him and 
read a few verses, and lo the miracle! The demon 
fled at once. Then, the one who was restored asked 
forgiveness and returned to the monastery he had 
deserted. 

Only a few days after this incident, the saint 
knew that his end was near. He called forth one of 
his students who was more virtuous than the rest, 
by the name of Savwvas, and said to him: “My dear 
son: take all our books and go to Patmos, and store 
them in the Church of Saint John the Theologian, 
for I labored beyond words to obtain them. Wait 
for me there, for my end is near! Also, purchase 
two oxen and plow the fields. Our brethren will 
need to support themselves when they come 
back.” The wise Christodulos said this to him for 
fear that after his decease the monks might scatter 
in all directions and the monastery might perish. 
He dispatched Savvas ahead of him, appointing 
him as abbot so that the monastery might be 
bolstered, which happened. 

After Sawvas left for Patmos, the holy one lived 
eleven more months. When it was the first week of 
Lent he knew that his end was near, so he enclosed 
himself in his cell and remained there alone, 
praying to God. During the second week of the 
Great Lent, he opened the door and called the 
brethren together and said to them: “The time of 
my departure is come; and I go to a place where 
each shall go according to his acts. I have given you 
spiritual birth and have raised you. Now I surren- 
der you to God, the Father of orphans. And He 
who is more merciful than anyone should guard 
and keep you if you keep His commandments, 
and above all brotherly love and concord. 
Through them you shall become like unto God 
and also His grateful servants. You should adopt 
two virtues: humility and meekness. The man that 
does not have these two shall go to perdition, no 
matter how many other virtues he has. You should 
walk the narrow and difficult road which shall 
bring you to life everlasting, and always shun the 
desires of the world, so that you will not go to 


perdition. You must always remember that the 
world is transient and uncertain, and that all that 
is temporal disappears. 

“Therefore, my beloved children,” continued 
the holy one, “do not lay up for yourselves earthly 
things, but send everything there, where neither 
moth nor dust doth corrupt (Matt. 6:19), nor do 
thieves steal them, but they remain unto the end, 
and you shall enjoy them always. You should have 
no desire for splendid monasteries and cities that 
are wealthy and fabulous; but you should be con- 
tent with the desert isle of Patmos as a dwelling 
place where we endured so much. There you have 
the opportunity to speak to God through prayer, 
which you will not be able to accomplish wherever 
there is noise and confusion. Return to your spiri- 
tual fortress therefore. The assaults of the 
Hagarenes have subsided and you shall no longer be 
disturbed. Also, remember to take my humble relic 
with you as a small consolation and if I havea little 
authority before God, the monastery shall expand 
so that its name shall be heard all over the world.” 

With these words the holy one gave a blessing 
to all his monks and thus surrendered his soul to the 
hands of God on the 16% day of March, (1094).° 
His students buried his body and in a short while 
they learned that the assaults of the Turks had 
ceased as Saint Christodulos had prophesied, and 
that they had all drowned with the help of God and 
with the efforts of the pious king Alexius. The 
monks remembered the orders of the saint and they 
made ready to take up his holy relic and depart. So 
they went to the nobleman who had given the 
building to Saint Christodulos and told him about 
the holy one’s will and covenant. However, he did 
not concede to this saying: “We shall not surrender 
the treasure that God has given us by His infinite 
mercy.” Thus the monks left without it and re- 
turned to Patmos and lived in the monastery. One 
year later they chartered a ship and went back to 
Euripus and on a certain night they stole away the 
relic of our saint so that they would not be disobe- 
dient to him, as they were good students. When 
they boarded the ship and set sail, the wind was so 
favorable on their stern, that the ship flew like an 
eagle and they sailed, rejoicing. 


When the people of Euripus learned of this, 
they armed themselves and sailed after the monks, 
but they could not catch them even after a pertina- 
cious pursuit. They returned to Euripus, grieving 
and lamenting for the loss of such a treasure. The 
monks arrived at Patmos; in jubilation, chanting, 
and with psalms they deposited the honored relic 
on the right side of the church. They built a small 
chapel later in honor of our saint, and his sacred 
relic lies in it to this very day, performing many 
miracles for those who approach it with faith. They 
also sense an amazing aroma and they are delivered 
from all their illnesses. 

Let us mention a few of our saint’s miracles: 
Once, a ship came by night and lay anchor in 
Patmos’ harbor. The sailors disembarked and stole 
some of the monastery’s sheep. That night Saint 
Christodulos appeared to the captain and said to 
him: “Awaken immediately, and pay for those 
sheep! Otherwise you shall lose both your life and 
your ship.” At dawn the captain was roused and was 
in a state of fear. He went to the crest of the 
mountain where the monastery was, and paid four 
times the value of the sheep as he asked forgiveness 
of the saint. Henceforth his name was heard every- 
where and no one dared to harm the monastery. 
They made offerings and presents to it of all types. 

Hearken now to another greater miracle, a 
miracle that will demonstrate beyond doubt that 
Saint Christodulos had great authority before God. 
The king of Sicily sent a squadron of warships to 
Cyprus in an effort to assist his allies in a long 
struggle, and he gave a directive to the admiral of 
the fleet, whose name was Megarites, and to the 
Grand Duke, to bring the relic of Saint 
Christodulos back to Sicily. On their way to the 
monastery, they asked for a donkey so that they 
would climb to the monastery and venerate the 
saint. The monks complied. Megarites and the 
Grand Duke, as well as the other leaders, trudged 
uphill by the main road while they ordered the 
soldiers to come later by another road and to carry 
weapons. The abbot did not know of this, so he 
came out of the monastery unsuspectingly and 
greeted the dignitaries. They entered the monastery 
with their clergy and paid their respects. Then they 


conducted the vespers service on their knees ac- 
cording to their custom. 

Finally, the entire complement arrived, soldiers 
and all. The leader said to the abbot: “Our king has 
sent us here. We are under orders to take back the 
holy relic of the saint, for he holds him in great 
respect. We shall give you all the money you ask of 
us and the king will bestow upon you any favors you 
want. If, however, you do not comply and give it to 
us voluntarily, we shall take it by force. Do there- 
fore that which is to your own interest.” When the 
fathers heard this, they all began to weep, and they 
answered in onevoice: “We would rather surrender 
our lives than give up our father and protector. 
Without his presence the monastery shall be aban- 
doned. Lose no time therefore. Put us to death, for 
we do not wish to see such a calamity, and then do 
whatever you will. Woe unto us, the wretched ones. 
Behold how they wish to take away our provider 
and mentor, our protector and teacher.” These and 
many other similar things the poor monks said. But 
Megarites paid them no attention. They smashed 
the marble slab that covered the sepulcher and took 
out the larnax which contained the sacred relic of 
the saint. Their clergy and magnates took it up and 
went down to their ships with pomp, while the 
monks stayed behind in tears. 

The abbot tried to comfort them, saying: “Put 
off the tears, my brethren. Let us make a supplica- 
tion to the Lord, and I believe that he will show a 
sign to the thieves.” They prayed thus in earnest and 
in tears. The Almighty God listened to their pleas 
and stirred up a great storm at sea. There was such 
a violent wind that the ships were tossed in all 
directions. Many almost capsized. Some were 
washed ashore; others were smashed against the 
rocks, while others collided with one another, dam- 
aging their hulls. The leaders of the expedition 
knew the reason for this upheaval, and sent a 
courier to the monks, bidding them to come and 
take the sacred relic. The monks came down to the 
shore and stood there with awe! The priests took up 
the holy relic again and with fear and respect they 
brought it to the monastery. There was an entou- 
rage of dignitaries and they all followed along, 
chanting and praising God. They reached the 


monastery and when they returned the saint’s relic 
to its place, the wind subsided and the sea became 
calm as never before. At night the ships sailed away 
to Mykonos. 

One of the soldiers, who was on board a ship 
called Orka, took a small remnant of the saint’s 
rasson out of piety. And God performed a great 
miracle from this in order to show how much 
authority His servant had before Him. The vessel 
lay in anchor in Mykonos and the sailors were 
asleep in the harbor; the ropes that held it to the 
posts on the docks broke and the vessel drifted out 
to sea. It sailed on, but when it arrived in a position 
between Icaria and Samos, lo the miracle! It 
stopped cold as if it was in port, docked and 
anchored; it would not move. At dawn the men on 
board were awakened and were stunned, fearing 
that they might be dashed against the rocks and 
capsize. A considerable time later, six of their own 
ships arrived and they were sailing from island to 
island in order to bring them under Sicilian rule. 
They approached that ship and they were told 
about what had transpired. The admiral ordered 
that the ship Orka be tied and towed by another 
ship until they arrived in Patmos. When they got 
there, they returned the saint’s rasson, and they 
offered them the ship, six horses, and many other 
gifts. Those who were members of the ship’s crew 
paid their respects to our saint. Afterwards they 
boarded their vessels and were united with the rest 
of the fleet and told everyone of the miracles they 
had seen. 

Hearken to another one: In the year 1218 AD, 
during the month of September, the king of Portu- 
gal sailed by Patmos on his way to Jerusalem. He 
disembarked from his ship and went up to pay 
respects to Saint Christodulos, because he had 
heard about his miracles from other people. After 
he said a prayer, he gave a silver tray to the abbot 
with thirty florins in it, and begged him to give him 
a small part of the holy relic of the saint, and he 
would give him all the gold he needed. The monks 
immediately returned the gift that he had offered 
them, saying that even though he gave them all his 
wealth; they could not dare cut even a small particle 
of the saint’s relic. 


When the king noticed that he could not 
accomplish what he wished with money, he con- 
trived to take it with subtlety. He returned to the 
shore and sent his followers to reverence the saint 
piously, and instructed one of them to act as if he 
were worshipping the sacred relic, and at that 
moment he should bite one of the fingers with his 
teeth and take it. The servant did as his master had 
ordered him, and returned to the ship joyously. 
He had severed one of the fingers of the saint’s 
right hand, and gave it to the king. But divine 
justice punished injustice, so as to force the unjust 
to return the stolen part. On the second hour of 
the night there was a sudden turbulent wind 
which caused an upheaval at sea and the ships 
nearly capsized. As the king noticed the tempest 
he knew the reason behind the gale winds and the 
storm, and gave the finger to his servant who had 
stolen it so that he would return it at once to its 
place and admit his sin, asking forgiveness of the 
saint. He sent others with him. As they made their 
ascent toward the monastery, the sea became 
calm. And when they returned the honored finger 
to its place, the storm subsided and the waters of 
the harbor became placid. 

These are few of the miracles of Saint 
Christodulos, so that one may know how great his 
authority was before God. We shall omit the rest of 
them, for they are numberless. From the ones we 
have narrated, one may surmise that there were 
many more like them. One more we shall describe 
and I will bring an end to this story. For it would be 
an unfortunate thing to omit such a wonder which 
may be attested to this day. After the construction 
of the monastery, Saint Christodulos searched the 
island to find water so the monks could plant a 
garden and survive on it, and the island was arid. He 
found a wooded area on the western part of the 
island, near the shoreline, and he said to the monks 
who followed him: “This place, oh brethren, is 
ideal for a garden. And you must know that a 
wonderful spring shall appear here and we will 
plant many trees that will give you comfort and 
consolation.” One of the righteous one’s students, 
a Cappadocian by birth, always disrespected 
Christodulos, as he was audacious and arrogant in 
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nature, and said to him defiantly: “How long will 
you mislead us with false promises as we famish on 
jagged rocks and canyons?” Suddenly the saint was 
filled with indignation and cast his cowl to the 
ground, did three prostrations on his knees and said 
the following words: “Verily, I say unto you a 
verdant paradise shall blossom here with running 
waters!” And lo the miracle! — water sprang up 


from the arid earth and it flowed in abundance, as 
it does to this very day, to the glory of God who does 
wonders through His saints. 

To whom is meet glory, honor and worship, 
with the Son and Holy Spirit, now and ever, unto 
the ages of ages. Amen. 

By the intercessions of Thy holy saints, O Lord, 
have mercy upon us. Amen. 


ENDNOTES 


The life of Saint Christodulos was written by the 
Bishop of Rhodes, John II (1070-1100), a contem- 
porary of our saint. It was published in the New 
Leimonarion in Venice (1819) by Macarius 
Notaras. It was published with his service included 
in Venice (1775); in Syros Hermopolis (1843); in 
Athens (1884); and Chania of Crete (1913). It 
appears in the Synaxaristes in a revised version. 
Saint Christodulos wrote the famous work Monas- 
tic Canon by the request of Emperor Alexius 
Comnenus, for the monks of Zagora. His work 
Hypotyposis, which includes elements of his autobi- 
ography, is also extant; and so is the work Mystical 
Testament, which bears the date 1093. These were 
published together in Athens, 1884, by J. 
Sakkelion. His service is also included therein. In 
the same edition there are two panygeric sermons to 
the saint written by the Patriarch of Antioch, 
Athanasius, and Theodosius the monk of 
Byzantium, 12th century. Recently, the 
hagiographical texts of St. Chtistodulos were pub- 
lished by E.L. Vranouses. Athens, 1966. 


In the texts that survive describing the life of St. 
Christodulos the date of his birth does not appear 
anywhere. However, in the document of his life 
and other documents that were handed down, it 
appears that he was born in the year 1020. 


' Manichzans were a heretical group that appeared 
in the 3rd century A.D. The founder of this heresy 
was the Persian Manes, whose name they bore. See 


Vol. I of Synaxaristes p. 372, 3" ed. 


* Strovillos was a Byzantine city of Lycia. It served 
as a naval station for the Empire during the 13% 
century in its operations against the Turks. 


> Patmos is a Greek island in the Aegean Sea, which 
belongs to the Dodecanese group. It lies south of 
Samos, northwest of Leros, and southeast of Icaria. 
Its nearest approach to the shore of Asia Minor is 43 
kilometers. It became famous as the island of exile 


of St. John the Evangelist. 


* Zagora is a city in the county of Volos. It is located 
on the east side of Mount Pelion, toward the Aegean 
Sea. The mountain of Zagora, according to the 
author, is Mt. Pelion which is known for its scenic 
beauty, especially the sites on the western side toward 
the Pagasaic Gulf. Mt. Pelion was a major center of 
monasticism during the Byzantine era. 


> Robert Guiscard was a Norman prince who used 
Italy as a staging point for his attacks on the 
Byzantine Empire, causing serious damage to its 
territories. It was after a prolonged struggle that 
Alexius Comnenus was able to expel this formi- 
dable enemy of Byzantium. 


° The year of the repose of our saint does not appear 
anywhere in his life. The hagiographers who dealt 
with this problem assign it somewhere between 
1093-1100. This is so because the testament of St. 
Christodulos bears the date of 1093. His biogra- 
pher, the Bishop of Rhodes, John, was laid to rest 
at 1100. It is possible that the righteous one 
reposed during that period. The most probable 
date was 1094, a few months after the writing of his 
testament. 


Translated by Leo Papadopulos from The Great 
Synaxaristes. Matthew Lagges, Publisher. Vol. III, 
pp. 324-340 All rights reserved. Ellensburg, WA, 
2005. 
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THE LIFE OF THE MOST BLESSED METROPOLITAN ANASTASY 


The Most Blessed Metropolitan Anastasy, the 
second First Hierarch of the Russian Church 
Abroad after the Most Blessed Metropolitan An- 
thony, was called Alexander Alekseevich 
Gribanovsky in the world; born on August 6", 
1873, on the very day of the feast of the Transfigu- 
ration of the Lord, in the village of Bratki, of the 
Borisogleb district of the Tambov province, where 
his maternal grandfather (Karamzin) and later his 
own father were priests. His father was Alexei, his 
mother was Anna. 

Upon graduating from the Tambov Spiritual 
Academy, and later Seminary, he was officially 
transferred to the Moscow Spiritual Academy, the 
rector of which at the time was Archimandrite 
Anthony (Khrapovitsky), subsequently Metropoli- 
tan of Kiev and Galitsia and later in exile the 
Chairman of the Synod of Bishops of the Russian 
Orthodox Church Abroad. The Inspector of the 
Academy was first Archimandrite Gregory 
(Borisoglebsky), followed by Archimandrite Sergei 
(Starogorodsky), subsequently Metropolitan of 
Nizhegorodsk, who became the Patriarch of Mos- 
cow during the Second World War. 

Within almost one year of completing the 
program of the Spiritual Academy, in April of 
1898, Alexander Alexeevich Gribanovsky was ton- 
sured by the Bishop of Tambov, Alexander, in the 
Tamboy Kazansk-Theotokian Monastery, with the 
name Anastasy in honor of the holy Anastasy the 
Sinaite, celebrated by the Holy Church on April 
20". On April 23" he was consecrated by the same 
Beatitude to the rank of hierodeacon, and shortly 
after to the rank of hieromonk. In August of the 
same year he was invited by the Rector of the 
Moscow Spiritual Academy, Arseny (subsequently 
Metropolitan of Novgorod) to become the Assis- 
tant Inspector of his alma mater Academy, a posi- 
tion which he occupied for two years. 

In 1900, hieromonk Anastasy was appointed 
Inspector of the Bethany Spiritual Seminary, near 
the Trinity Sergius Monastery, and in July of 1901, 
on the recommendation of Metropolitan Vladimir 
of Moscow, he was transferred to the position of 
Rector of the Moscow Spiritual Seminary after the 


episcopal consecration of his predecessor, Archi- 
mandrite Triphon (prince Turkestanov), and was 
elevated to the rank of archimandrite. 

After five years of service in the Moscow Semi- 
nary, Archimandrite Anastasy was appointed by the 
Bishop of Serpukhovsk and Vicar of the Moscow 
diocese in place of Bishop Nikon who was trans- 
ferred to the Vologda see and subsequently would 
become a member of the State Council. The con- 
secration of Archimandrite Anastasy to Bishop of 
Serpukhovsk occurred on the feast of the Holy 
Preéminent Apostles Peter and Paul, June 29", 
1906 in the Moscow Dormition Cathedral, and it 
was decided he would reside at the Danilov Mon- 
astery as did his predecessor. 

Upon his consecration, according to tradition 
he delivered a sermon, which was brilliant, in which 
he remarkably masterfully outlined the “path of a 
true pastor of Christ” and in a burst of inspired 
clairvoyance he foretold the bloody tragedy which 
indeed befell the Russian Church during the years 
of revolution. 

Among the responsibilities of the newly conse- 
crated Bishop Anastasy, as Vicar of the Moscow 
diocese, was serving regular feastday services in the 
great Dormition cathedral, in the Christ the Savior 
cathedral and many other Moscow churches and 
monasteries, as well as visiting the parishes of 
dioceses on orders from the metropolitan, oversee- 
ing the spiritual-academic men’s and women’s in- 
stitutions, conducting the teaching of the Law of 
God in public schools in the region across the 
Moscow River, chairmanship of the Missionary 
Brotherhood of Metropolitan Peter, leading the 
tasks of the commission on Church celebrations for 
the glorification of St. Herman, the celebration of 
the centennial anniversary of the Battle of 
Borodino, the tri-centennial of the reign of the 
Romanov House, participation in the charity work 
of various church and social organizations, direct- 
ing the commission of readings for workers includ- 
ing its publishing endeavors, etc. 

The Most Blessed Anastasy labored in the po- 
sition of Moscow Vicar Bishop for around eight 
years, but overall, considering his years in college, 
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he had lived in Moscow for more than 20 years. 
Naturally his spiritual framework developed under 
the influence of the glorious holy objects of Mos- 
cow and the great hierarch of the Russian Church, 
Metropolitan Philaret of Moscow, who exempli- 
fied an image of a genuine laborer of piety, a true 
ascetic who knew no personal life and lived only for 
God and for the church, surrounded by an aureole 
of supreme moral purity, spiritual strength and 
indisputable authority — a genius in action, a giant 
of thought and word from whom emanated great 
societal and ethical power. Many of these qualities 
also became characteristic of the First Hierarch of 
our Russian Church Abroad, the Most Blessed 
Metropolitan Anastasy. 

Just before the Great War, in May 1914, when 
the Most Blessed Makary was already Metropolitan 
of Moscow, Bishop Anastasy was assigned to the 
independent see as bishop of Kholm and Liublinsk, 
which became vacant as a result of the transfer of 
Archbishop Evlogy to the Volina see. Only one and 
a half months after his arrival in Kholm, the First 
World War broke out and thus the entire rim area 


found itself within the boundaries of the front. As 
a result, apart from attending to purely diocesan 
matters, His Holiness Anastasy devoted a signifi- 
cant part of his time to visiting the combat forces of 
the southwestern front army, for which he was 
awarded the order of St. Vladimir of the 2"4 degree, 
and later on received an award which is completely 
unusual for a clergyman — the order of the Holy 
Right-believing Great Prince Alexander Nevsky, 
with swords. The course of war events forced His 
Eminence Anastasy to evacuate along with the 
Holy Diocesan Administration from Kholm to the 
interior of Russia in 1915. Having settled tempo- 
rarily in Moscow in the Chudov monastery, he 
frequently made trips to Petrograd to attend to 
matters concerning his scattered flock, and he vis- 
ited Kholm refugees in dispersion in the provinces 
along the Volga and further beyond Ural. At the 
end of 1915 he was transferred to the Kishinev see, 
after it was vacated by Archbishop Platon who was 
appointed Exarch of Georgia, and by 1916 he was 
elevated to the rank of archbishop. 

Soon afterwards the new Rumanian front 
emerged and Archbishop Anastasy again found 
himself in direct proximity to the theater ofcombat 
activities. Here as well he frequently visited the 
combat units with the purpose of providing pasto- 
ral ministering and encouragement. 

When the fatal year of 1917 arrived and al- 
most all of the vanguard of Russian society, not 
excluding many clergy were gripped by revolu- 
tionary fever, Archbishop Anastasy immediately 
discerned the anti-Christ face of the revolution 
and assumed a firm stand in the defense of the 
faith and the Church of Christ from all assaults 
against both the purity of the faith and on the 
centuries-old canonical structure of our Church. 

In August 1917, he traveled from Bessarabia to 
Moscow to attend the Pan-Russian Pomestny 
Sobor which was convened there. Participating 
alongside other bishops in the general work of the 
Sobor, he was also chairman of the Management 
Department of the Sobor and headed the commis- 
sion responsible for arranging the event of the 
election and enthronement of the patriarch, who 
was to be The Most Holy Tikhon. He described in 
detail the entire bright celebration of the 
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enthronement in his article, “The Election and 
Enthronement of the Most Holy Patriarch Tikhon, 
the Nature of his Personality and Accomplish- 
ments.” It is characteristic that, in spite of his 
relatively young age (he was only 44), Archbishop 
Anastasy was nominated as a candidate for Patri- 
arch, receiving 77 votes out of the overall 309. This 
clearly illustrates the respect and authority he com- 
manded. He organized and carried out the en- 
thronement event of the newly elected Patriarch 
Tikhon brilliantly, despite the fact that the Kremlin 
had been seized by the Bolsheviks. 

Over the course of several months His Emi- 
nence Anastasy remained in Moscow, providing 
extremely significant assistance to the Patriarch in 
the matter of organizing a new Church Authority, 
pursuant to the ustav produced by-the Sobor, and 
in March, 1918 he was awarded the right to wear a 
diamond cross on his klobuk. After the reorganiza- 
tion of the Supreme Church Authority, Arch- 
bishop Anastasy was simultaneously elected a 
member of both the Holy Synod and the Supreme 
Church Council. 

In October of 1918, on the blessing of Patriarch 
Tikhon, he departed from Moscow to Odessa in 
the hopes of re-establishing severed ties with 
Bessarabia which had been seized by the Ruma- 
nians. However, it turned out that his return to 
Kishinev would be impossible in view of intensified 
Rumanization which the Rumanian government 
had launched there, and especially as a result of a 
categorical demand made of him by the Rumanian 
church and civil authorities that he withdraw from 
canonical subordination to the Russian Church, 
and that he and his entire Kishinev diocese enter 
under the jurisdiction of the Rumanian Church, 
something to which His Holiness Patriarch Tikhon 
was absolutely oppsed, and which was unaccept- 
able for Archbishop Anastasy himself, as he did not 
wish to sever canonical union with the Mother 
Church. He elected a life of exile in the midst of the 
waves of the raging storm of the revolution rather 
than a calm safe place in a well-to-do country, and 
eventually would be far from the borders of the 
homeland — even as far as the distant America 
across the ocean, together with many thousands of 


Orthodox Russian people who were forced to leave 
their native land. 

In connection with the threatening situation in 
the south of Russia, in 1919 Archbishop Anastasy 
was forced to leave Odessa and go to 
Constantinople. When he returned briefly to Rus- 
sia, he visited Novorossisk, Rostov and 
Novocherkassk, where he made contact with the 
Supreme Church Authority, headed by Metropoli- 
tan Anthony, and carried out many of his requests. 
In 1920 he again traveled through Odessa to 
Constantinople where he was assigned the pastur- 
ing of the Orthodox Russian communities of the 
Constantinople Region. The number of these Rus- 
sian communities increased especially after the 
departure of the General Vrangel army together 
with a multitude of other Russian people who did 
not wish to remain under the yoke of Soviet power 
in their homeland. In Constantinople, Archbishop 
Anastasy headed the Russian Committee which 
united close to 35 organizations, and among the 
Russian refugees, whose numbers approached 
170,000, he established a fruitful and diverse pasto- 
ral ministry. 

In 1921, on the instructions of the Supreme 
Church Authority, which had moved from the 
south of Russia initially to Constantinople and later 
to Yugoslavia, Archbishop Anastasy visited Mc. 
Athos and the Holy Land with the purpose of 
learning the condition of Russian monasteries on 
Mt. Athos after the war and especially the condition 
of the Russian Spiritual Mission in Jerusalem, 
whose economic affairs were completely disrupted 
by the shocking effects of the war, leaving a serious 
after-effect on the internal life of the Russian con- 
vents in Palestine. 

In November of 1921 Archbishop Anastasy, in 
his capacity as pastor in charge of the Russian 
Orthodox communities of the Constantinople 
area, participated in the First Russian Pan-Abroad 
Church Sobor which took place in Sremsky 
Karlovtsy (at the time in the Kingdom of S.C. and 
S.) and was in charge of its Department on Spiritual 
Rebirth. 

In 1923 Archbishop Anastasy attended the so- 
called “Pan-Orthodox Congress” in the capacity of 
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representative of the Russian Church, convoked by 
Patriarch Melety in Constantinople. At this “Con- 
gress” questions were raised such as instituting the 
new calendar, second marriages for clergy, married 
bishops, shortening services, eliminating fasts and 
Archbishop 


Anastasy bravely raised his voice against all these 


simplifying clerical garments. 


innovations aimed at overturning the sacred can- 
ons, which were sanctified by centuries of pious 
traditions and customs of our Holy Church, and as 
a consequence the distortion of the spirit of Holy 
Orthodoxy. As a result, what followed was the 
unpleasant turn in the attitude of the Ecumenical 
Patriarchal Throne toward the Russian Church and 
Patriarch Tikhon, the commemoration of whose 
name the Patriarch of Constantinople forbade in 
Russian parishes in Constantinople, and banned 
relations with the Russian Synod of Bishops 
Abroad. After Pascha of 1924, Archbishop 
Anastasy was forced to leave Tsargrad and travel 
through France to Bulgaria where he participated 
in the great blessing of the St. Alexander Nevsky 
Sobor in Sophia, and then moved to Yugoslavia to 
participate in regular Synod of Bishops matters. 
On the instructions of the latter he traveled to 
Jerusalem in the capacity of overseer of the affairs of 
the Russian Spiritual Mission in Jerusalem. Prior to 
this he visited London for talks with the English 
government which held the mandate to govern 
Palestine. He arrived in the Holy Land in Decem- 
ber of 1924 and remained there for a period of ten 
years, traveling annually to Sremsky Karlovtsy to 
participate in the Synod of Bishops, as well as to 
Syria to visit Patriarch Gregory VII and his succes- 
sor Patriarch Alexander. 

From here he also traveled to France for talks 
with Metropolitan Evlogy after the latter's depar- 
ture from the jurisdiction of our Synod of Bishops. 
From Palestine he made a pilgrimage to Sinai, 
whose abbot was Archbishop Porphiry. 

During the Sobor of 1935, Archbishop 
Anastasy participated in the deliberate meeting 
arranged by the Serbian Patriarch Varnava to re- 
establish unity in the Russian Church Abroad, 
attended also by Metropolitans Evlogy and Feofil 
and Bishop Dimitri (Voznesensky) in the capacity 


of representative of the Far-Eastern region: at this 
meeting the Temporary Regulations Governing 
the Russian Church Abroad were developed. 

At that time Archbishop Anastasy was elevated 
to the rank of metropolitan and was delegated to 
permanently remain in Sremsky-Karlovtsy in the 
capacity of assistant to the ailing Most Blessed 
Metropolitan Anthony. 

When Metropolitan Anthony reposed on July 
28, 1936, those hierarchs who gathered on that 
occasion could not have any doubts regarding the 
choice of his most worthy successor, and Vladika 
Metropolitan Anastasy was unanimously elected to 
the post of First Hierarch of the Synod of Bishops 
and the Sobor of the Russian Orthodox Church 
Abroad. 

The first undertaking by Metropolitan 
Anastasy was the reorganization of our Russian 
Church Abroad, which had been divided into four 
metropolitanships — the Middle East, Far East, 
Western-European and North American. Later, 
during the years of WWII, these were joined by a 
fifth — Central European. 

In August 1938, Metropolitan Anastasy 
accomplished a second important undertaking — 
in Sremsky-Karlovtsy, under his chairmanship a 
second Pan-Abroad Church Sobor of bishops, 
clergy and laity was convened, the work of which 
was published in a separate book. 

With the move of the Synod of Bishops from 
Sremsky-Karlovtsy to Belgrade, its Chairman Met- 
ropolitan Anastasy moved there as well, simulta- 
neously directing Russian parish communities in 
Yugoslavia according to the rights of a diocesan 
archbishop. It was there on #20 Krunskaya Street, 
so familiar to Russian Belgradians, not far from the 
Russian Holy Trinity church which in fact, was his 
diocesan cathedral, he spent the first years of WWII 
which led to the German occupation of Belgrade 
and all of Yugoslavia. 

Daily, Vladika Metropolitan Anastasy, who 
was an example to everyone ofa strict monastic life, 
attended divine liturgy in the Holy Trinity church 
and until late at night he attended to church 
matters. On all Sundays and feastdays he personally 
served and without fail delivered the sermon 
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himself. His sermons gripped his listeners with 
their particularly artistic style, finely developed line 
of thought and diverse content. 

As one who appreciates true education and 
edified thought, particularly theological thought, 
of course, Vladika Metropolitan Anastasy gath- 
ered around himself the best minds of the edu- 
cated and prominent figures and the more en- 
lightened servants of the Church, bringing them 
together periodically for conversations in his resi- 
dence on Krunskaya Street, and at the Synod of 
Bishops headquarters he instituted a special Edu- 
cated Committee headed by the former inspector 
of the Kiev Spiritual Academy, Archbishop 
Tikhon (Liaschenko), who held a Master of The- 
ology degree. 

Vladika Anastasy inspired many of his co- 
workers with his personal example, as a result of 
which the Russian sector of Belgrade lived a very 
intense spiritual life. Thus, in the Russian House, 
missionary courses on the fight against godlessness 
were held, religious-ethnic youth circles named 
after the Holy Equal to the Apostles Great Prince 
Vladimir met, twice a week religious-ethical read- 
ings and discussions were held, and periodically, 
various church-anniversary celebrations were held. 
Yet despite the multitude of general church mat- 
ters, Vladika found time to be personally involved 
in all of this; he provided direction and was the soul 
of this spiritually profitable activity of the highest 
degree. 

When WWII began (April 6, 1941) Metro- 
politan Anastasy shared all of its horrors and 
privations with his Belgrade flock. The unex- 
pected German bombardment of Belgrade on 
April 6, 1941, which swiftly sealed the fate of 
Yugoslavia, left such a shocking impression that 
the capital was completely abandoned by govern- 
ment organs and by common residents who fled in 
indescribable panic to beyond many dozens of 
kilometers away. Amidst the total destruction, 
only in the life of the Belgrade Russian Church 
were there no significant changes: the services 
according to ustav proceeded as usual, and priests 
went throughout the city with the Holy Myster- 
ies, giving parting words to the wounded and 


serving moliebens in refuges. During the air 
attack, Metropolitan Anastasy remained at his 
hierarchical post in the sanctuary, while the regu- 
lar clergy served a molieben before the miracle- 
working icon of the Mother of God “Of the Sign” 
Kursk Root Icon. And this, despite the fact that 
within immediate proximity of our church five 
bombs fell, the neighboring Serbian church of St. 
Mark burned down, and right at the church wall: 
a load of logs ignited by a bomb burned ina raging 
fire for two days. On the second day, March 25"/ 
April 7, on the very feast of the Annunciation, 
when a particularly fierce bombardment was un- 
derway Vladika Metropolitan was present at the 
divine liturgy which was served in the basement of 
the Russian House by one of the priests for the 
many Russian people who were taking shelter 
there. This liturgy, served in an atmosphere 
reminiscent of the ancient catacomb Christians, 
was indelibly imprinted in the memories of those 
who communed. By the blessing of Vladika 
Metropolitan, all of the nearly 300 people partook 
of Holy Communion after a common confession, 
in view of the imminent threat of death for all. 

Exactly one week later, on Lazarus Saturday, 
the Germans entered the utterly destroyed and 
vacated city, and the difficult years began for the 
Russian émigrés in Yugoslavia. Together with his 
entire Belgrade flock, Vladika Metropolitan plac- 
idly endured hunger, cold, and all sorts of con- 
straints and deprivation, as well as various tribula- 
tions from the occupying German authorities, as 
well as attacks of a hostile nature from a known part 
of the Serbian population which had succumbed to 
communist propaganda. 

Soon after the occupation of Yugoslavia by the 
German forces, Gestapo units conducted a thor- 
ough search in the residence of Vladika Metropoli- 
tan Anastasy, and then confiscated the official 
records of the Synod of Bishops. However, they 
were to become convinced that Vladika, a true 
hierarchical pastor of the Church of Christ, was 
profoundly foreign to any kind of politics, and they 
left him in peace. Sometime later they attempted to 
exploit Vladika’s authority for their own purposes; 
they suggested he address the Russian people with 
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a plea to assist the Germans in their campaign 
against the Bolsheviks. But despite the fact that at 
the beginning of the war many Russians trusted the 
Germans, Vladika Metropolitan bravely rejected 
this proposal, feeling that the objectives of German 
policy in regards to Russia were dubious and that he 
did not have the right to make such an appeal. 

Never did Vladika Metropolitan demonstrate 
any type of extreme in anything, but always main- 
tained himself with complete dignity, as a true 
hierarch of God. This conduct of his was witnessed 
to in London in a deposition by the Serbian Patri- 
arch Gabriel to various church/civic circles, who 
underscored that Metropolitan Anastasy behaved 
himself with great wisdom and tact in front of the 
Germans, that he was searched several times, and 
was not trusted by the Germans. 

In September, 1941, Vladika Metropolitan 
gave a blessing to Russian patriots who hoped that 
the hour of liberation for the Russian people from 
the bloody yoke of communism had arrived, to 
form a Russian Corps. However, this Corps was 
not permitted by the Germans to participate in 
combat on the Eastern front, but was left in 
Yugoslavia for protection against local commu- 
nist gangs. 

When, as a result of the war, the Soviet powers 
found themselves in a critical situation, they decided 
for the sake of self-preservation to lean on the reli- 
gious and national sentiments of the Russian people, 
and a Sobor of the remaining Russian episcopate, 
consisting of eighteem persons, elected Metropoli- 
tan Sergius (Starogorodsky) patriarch on September 
8, 1943 in Moscow. Many naive Russians were 
inclined to joyfully greet this event. Then on Octo- 
ber 2I* 1943, Vladika Metropolitan called for a 
council in Vienna of eight Church Abroad bishops, 
who determined the complete uncanonicity of this 
election and therefore the impossibility of recogniz- 
ing Metropolitan Sergius as the lawful patriarch. 

On Pascha 1944, almost daily attacks on 
Belgrade by the Anglo-American bombers began, 
inflicting great casualties. Despite the clear threat to 
his life, Vladika Metropolitan did not change his 
usual lifestyle in the least, and continued to serve and 
preach every Sunday and feast day, visited the 


injured, buried the casualties, comforted those who 
were ruined and destitute, always diligently inquir- 
ing whether any of his flock had suffered. The clergy, 
inspired by him, made daily rounds to the homes of 
the parishioners with the miracle-working icon of 
the Mother of God of the “Sign”. Very many truly 
miraculous occurrences were noted. 

In September 1944, when the Soviet forces 
were already approaching Belgrade, the majority of 
the Russian residents headed for Vienna. Metro- 
politan Anastasy, together with all the members of 
the Synod of Bishops and its offices, also evacuated 
to Vienna. Likewise, in Vienna he did not cease to 
hold services in our two churches, the old embassy 
and new house churches, literally under bombs and 
in the midst of raging fires. And here, the miracle- 
working icon made daily rounds of the homes and 
refuges of the Russian people and even those of 
some Austrians who were imbued with the greatest 
respect for our holy icon as a result of clearly 
miraculous wonders proceeding from it. 

From Vienna, Vladika Metropolitan with his 
entire Synod first moved to Karlsbad and then, 
upon the end of the war in the summer of 1945, to 
Munich (Germany), which temporarily became a 
major center of Russian church and community 
life. In Munich and its immediate environs alone, 
some fourteen parishes were formed and an intense 
church life flourished with daily services. In that 
summer of 1945 in Munich, Vladika Metropolitan 
Anastasy, together with Metropolitan Seraphim, 
elevated the rector of the Munich parish, Archi- 
mandrite Alexander (Lovchag) to the rank of 
Bishop of Kissingen, Vicar of the German diocese. 

Desiring to re-establish the ties severed by war 
among the separate parts of the Russian Church 
Abroad with the Synod of Bishops, Vladika Metro- 
politan obtained permission to travel to Switzer- 
land and from Geneva he swiftly established corre- 
spondence with those countries where church com- 
munities subordinate to our Russian Church 
Abroad were located, which served to strengthen 
the organization of our Church Abroad which had 
been shaken. 

Vladika Metropolitan remained in Switzerland 
for almost seven months and during this time, 
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together with Bishop Ieronim, who arrived from 
America, performed two episcopal consecrations: 
Archimandrite Seraphim (Ivanov) to the rank of 
Bishop of Santiago and Archimandrite Nathanael 
to the rank of Bishop of Brussels and Western 
Europe. 

By Pascha of 1946 he returned to Munich, 
where soon, on April 23", he convened the Sobor of 
Bishops Abroad which included the bishops of the 
Autonomous Ukrainian and Belorussian Churches, 
on equal rights with representatives of other districts. 
Fifteen bishops personally participated in this Sobor, 
and the rest in distant countries sent their wishes and 
written opinions on items in the agenda. And even 
back then, this Sobor resolved to mark the forthcom- 
ing anniversary of Metropolitan Anastasy — his 50 
anniversary as a cleric, 40th episcopal anniversary 
and 10" as First Hierarch of the Russian Church 
Abroad, bestowing upon him the title of “Most 
Blessed” with the right to wear two panagias and an 
honorary cross. But Vladika Metropolitan categori- 
cally rejected all of this, just as he declined the project 
to celebrate his anniversary, stating that “now is not 
the time to celebrate.” 

And Vladika remained faithful to himself: in 
Munich the celebration of this significant anniver- 
sary was conducted... without the celebrant him- 
self, who avoided the celebration in his honor in his 
quiet monastic residence. 

Upon the end of the war, Vladika 
Metropolitan’s main attention was focused on 
helping the Russian Orthodox people leave the 
ravaged Germany and organize a normal church 
life in new places of residence. An entire series of 
new episcopal sees was opened in various countries, 
and those bishops who had gathered in Western 
Germany as a result of the war were gradually 
appointed to these newly opened sees. 

In September of 1950, Metropolitan Anastasy 
traveled to the Western-European diocese, where 
he carried out two important acts: in Geneva on 
September 11/24 he elevated Archimandrite 
Leonty (Bartoshevich) to the rank of Bishop for the 
Geneva Vicariat; and on September 18"/October 
1* in Brussels he blessed the newly built church- 
monument dedicated to the Tsar Martyr and all the 


Russian people killed in the turmoil. Upon return- 
ing to Germany on September 25"/October 8", he 
blessed a new church in Frankfurt in honor of the 
Resurrection of Christ. 

Beginning in 1948 a strong tide of Russian 
people began moving to the North American 
United States, and many began to beg Vladika 
Metropolitan to move there as well, together with 
the Synod of Bishops. People from America also 
invited Vladika to move there, since just prior to 
that (in 1946) a sad division had occurred after the 
so called “Cleveland Sobor”, where it was decided 
to become subordinate to the Moscow Patriarch 
Alexei. In the beginning Vladika Metropolitan 
vacillated, but Munich was becoming increasingly 
emptier, gradually refugee camps and the parishes 
within them were closing. Then finally Vladika 
First Hierarch decided to move to where the largest 
part of his flock was and where he was ardently 
invited to come. . 

Vladika Metropolitan Anastasy’s departure to 
America occurred on November 10/23, 1950. On 
the next day hearrived by airplane in New York and 
was triumphantly greeted in the Annunciation 
Cathedral. 

On the day after his arrival, November 12/25, 
Vladika Metropolitan left for the Holy Trinity 
Monastery in Jordanville, where he performed the 
solemn great blessing of the newly completed brick 
monastery church in honor of the Holy Trinity, 
after which a Sobor of Bishops was held, personally 
attended by eleven hierarchs of the Russian Ortho- 
dox Church Abroad. 

Here, for the first time in the existence of our 
Russian Church Abroad, Vladika performed the 
order of preparing and sanctifying of myrrh, which 
our Church up until then had received from the 
Serbian Church. 

The residence of Vladika Metropolitan in 
America became named the synodal residence 
(podvorie) of the “New Root Desert” in Mahopac, 
an hour and a half ride from New York, which was 
set up in an estate gifted by the famous Russian 
philanthropist, Prince S.S. Beloselsky-Belozercky. 

The arrival of Vladika Metropolitan Anastasy 
in the USA coincided with the schismatic “sobor” 
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of the American Metropolia, where in place of the 
recently deceased Metropolitan Theofil, Arch- 
bishop Leonty was elected Metropolitan. Our First 
Hierarch demonstrated extreme humility, calling 
the hierarchs of this Metropolia to peace and unity. 
The meeting arranged to this effect unfortunately 
yielded nothing. The hierarchs of the American 
Metropolia not only did not wish to re-establish the 
unity of the Russian Church Abroad which they 
had violated, but began to exacerbate the division 
which occurred at the Cleveland sobor even more 
through various anti-canonical actions, even to the 
point of receiving banned clergy. 

Meanwhile, more and more Russian people 
arrived from Europe and Asia in America, and with 
their arrival almost 100 new parishes opened, wish- 
ing to remain in the jurisdiction of our Russian 
Orthodox Church Abroad. They were repelled by 
the Metropolia’s commemoration of the Soviet 
patriarch during services and by the red flags in the 
churches, as well as by pews or chairs, not to 
mention many other things which were completely 
contrary to immemorial Orthodox piety. 

New, permanent churches began to be built, 
and Vladika Metropolitan Anastasy, despite his 
advanced age, personally began to make frequent 
trips to serve parishes, tirelessly preaching and 
speaking at various Church celebrations and meet- 
ings; furthermore, he awed everyone by his unusual 
freshness of mind and clarity of thought. 

He performed an entire series of episcopal 
consecrations: 

1) Archimandrite Anthony (Sinkevich) to 
Bishop of Los Angeles on August 6/19, 1951 

2) Archimandrite Averky (Taushev) to 
Bishop of Syracuse and Trinity on May 12/25, 
1953 

3) Protopriest Theodor Raevsky, tonsured 
with the name Savwva, to Bishop of Melbourne on 
January 11/24, 1954 

4) Archimandrite Anthony (Medvedev) to 
Bishop of Melbourne on November 5/18, 1956 

5) Archimandrite Savva (Sarachevich) to 
Bishop of Edmonton on September 15/28,1958 

6) Abbot Nektary (Kontsevich) to Bishop of 
Seattle on February 26/March 11, 1962 


In February 1952, the residence of Metropoli- 
tan Anastasy and the Synod were transferred to 
New York, where on 312 West 77" Street, a small 
residence was purchased for this purpose. 

In the autumn of 1953 Vladika Metropolitan 
called together the second Sobor of Bishops to be 
held on US territory, in which 16 hierarchs partici- 
pated. Its triumphant opening occurred in the 
Holy Trinity Monastery, while discussions in 
meetings were conducted afterwards at the New 
Root Desert. After this, the Hierarchical Sobors 
were convened regularly, once every three years (in 
1956, 1959 and 1962). 

By 1951 Vladika Metropolitan had traveled 
across the entire North American continent — to 
California, taking along with him the holy icon so 
precious for all Russian exiles — the wonderworking 
icon of the “Sign”, the Kursk Root icon of the 
Mother of God. This first trip to the West was a 
genuine triumphal procession. Afterwards it was 
repeated annually. Vladika would spend the winter 
in New York and a significant part of summer in San 
Francisco. In view of this, from 1953 on, in 
Burlingame, near San Francisco, a synodal residence 
was set up with a house church in honor of All Saints 
who Shone Forth in the Russian Land. 

But yet the majority of the year Vladika Metro- 
politan nevertheless spent in New York in his 
residence on 77® Street, where a house church was 
set up in honor of the “Sign” icon of the Mother of 
God. Whenever he would leave from there, it had 
become traditional that he would preside over very 
well attended and elaborate church celebrations. 
Among them it is imperative to include: 

Trinity Day, the patronal feast of the Holy 
Trinity monastery near the village of Jordanville; 

The common celebration of the memory of the 
Enlightener of Rus’, the holy Equal to the Apostles 
Great Prince Vladimir, at the so-called “Vladimir 
Hill” near the farm of ROVA; 

The Dormition of the Most Holy Theotokos 
on August 15/28, the patronal feast of the convent 
of Novo-Diveevo; 

The celebration of the memory of St. Job of 
Pochaev, carried out at the Holy Trinity Monastery 
on August 28/September 10; 
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The celebration in honor of the “Sign” of the 
Mother of God, the miracle-working Kursk-Root 
icon, carried out at the New Root Desert on the day 
of the Birth of the Most Holy Theotokos, Septem- 
ber 8/21, and the patronal feast of the synodal 
church in honor of the “Sign” of the Mother of 
God, November 27/December 10. 


For the benefit of the Church, Vladika Metro- 
politan, despite his extremely advanced age, did not 
spare himself in the least. And so, in 1955, on the 
very feast of the Dormition of the Most Holy 
Theotokos, when Vladika was traveling to serve in 
Novo-Diveevo, he was involved in an automobile 
accident, which our First Hierarch and his fellow- 
travellers managed to survive only bya miracle. But 
Vladika did not even want to be taken to the 
hospital, yet the other passengers were. He man- 
aged to arrive at Novo-Diveevo and after liturgy 
there he served a molieben, prefacing it as always 
with an edifying sermon in which he instructively 
interpreted the occurrence he had experienced. 
However, after this Vladika Metropolitan had to 
recuperate for a long time until he was in a condi- 
tion to serve divine liturgy. 

Having learned of the approaching date ofJune 
29/July 12 1956, which would mark the 50" anni- 
versary of Vladika Metropolitan Anastasy’s hierar- 
chical service, his devoted flock decided to establish 
a special Anniversary Committee in order to appro- 
priately organize the honoring of the esteemed 
celebrant. But this time again, Vladika, just as in 
1948 in Munich, resolutely refused to bless the 
work of such a committee. 

However, the celebration of such a rare and 
significant anniversary did take place throughout 
all the Russian diaspora with triumphant services 
and anniversary gatherings, but without the per- 
sonal participation of the celebrant himself who, 
just like the first time, avoided the celebrations. 

To the enormous grief of our First Hierarch, 
the last years of his life were extremely darkened by 
the Church turmoil which occurred in his beloved 
California in connection with the construction of a 
new cathedral church of Joy of All Who Sorrow in 


San Francisco. But soon, through the efforts of 


Archbishop John of Shanghai, all the difficulties 
were gradually overcome. Vladika grew increas- 
ingly frail and ill, and was even admitted to hospital 
for tests, after which his infirmities increased to 
such a degree that he could barely walk without 
assistance. 

Evidently sensing that he was no longer capable 
of further leading the Russian Church Abroad, he 
announced to the hierarchs whom he called to- 
gether that he had decided to retire and he sug- 
gested that his successor be elected. 

At the Hierarchical Sobor which convened for 
this purpose on Mid-Pentecost, May 14/27, 1964, 
the Bishop of Brisbane Philaret (Voznesensky) was 
elected as the new First Hierarch of the Russian 
Church Abroad, and Vladika Metropolitan 
Anastasy retired, having received by the unanimous 
decision of the Sobor the title “Most Blessed” with 
the right to wear two panagias and an honorary 
cross, which he had previously adamantly refused. 

A great joy for the Most Blessed Vladika 
Anastasy was the glorification of the Holy Righ- 
teous John Wonderworker of Kronstadt which 
occurred at that Sobor. But following this the 
gradual waning of his life began, and on the evening 
of May 9/22, 1965 he reposed in the Lord, sur- 
rounded by his admirers in his quarters at the 
building on 75 East 93“ Street on the corner of Park 
Avenue, which was newly gifted to the Synod by the 
famous philanthropist S.Y. Semenenko, where 
during the last years of Vladika’s life a synodal 
cathedral of the “Sign” of the Mother of God had 
been established. 

The vesting of the body of the reposed into 
archbishop’s vestments according to order was 
done by His Eminence Bishop Nektary of Seattle, 
who had been present at his repose. 

On the next day, Sunday May 10/23, the 
scheduled diocesan meeting was canceled because 
of the repose of the First Hierarch, and everyone 
flocked to the synodal cathedral, where a sobor- 
order hierarchical rank divine liturgy was served, 
presided over by Metropolitan Philaret, and then 
throughout the day an entire series of panikhidas 
was served over the coffin of the reposed. The 
reading of the Gospel over the coffin, the serving of 
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panikhidas between services and the farewell to the 
beloved Archpastor continued incessantly. 

On Monday May 11/24, Metropolitan 
Philaret led the liturgy of repose; ten hierarchs and 
sixteen priests concelebrated with him. After lit- 
urgy, the funeral rite was chanted in which eleven 
hierarchs, more than forty priests and ten deacons, 
who had arrived from all corners of America, par- 
ticipated. Two choirs participated in the funeral 
rite — the synodal cathedral choir and the choir of 
Holy Trinity Monastery with seminarians. The 
final farewell prayer of remission of sins was read by 
Archbishop Averky, who for many years had been 
the father confessor of the reposed. 

After the funeral rite had been chanted, the 
body of the reposed and the majority of the partici- 
pants of the funeral journeyed to the Holy Trinity 
Monastery, where the place of repose for Metro- 
politan Anastasy had long ago been prepared under 
the altar, next to the tomb of Archbishop Tikhon of 
Western America and San Francisco. 

In the evening at the tomb of the reposed, a 
sobor-rank panikhida was served, and on the next 
day, Tuesday May 12/25, Metropolitan Philaret 
served the divine liturgy of repose followed by a 
panikhida, and the body of the reposed was carried 
thrice around the monastery church of the Holy 
Trinity. Then finally, the body of the First Hierarch 
was lowered into the rock resting place prepared for 
him next to the tomb of Archbishop Tikhon, 
whom the reposed Vladika Metropolitan highly 
respected and appreciated. 

In the person of the Most Blessed Metropolitan 
Anastasy, the last representative of the host of 
archpastors of pre-revolutionary Russia left us, and 
at the same time the last surviving member of the 
Holy Synod of the Russian Church, that is: the last 
bearer of the indisputably lawful Church authority, 
elected at the last freely convened Pomestny Sobor 
of the Orthodox Church of Russia in 1917. 

And here is his last commandment to all of us 
in his spiritual testament, opened after his death: 
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“Concerning the Moscow Patriarchate and its 
hierarchs, since they are in* close, active and benevo- 
lent union with the Soviet regime which openly 
professes its complete godlessness and strives to 
implant atheism in the entire Russian population, 
then the Church Abroad, in preserving its purity, 
must not have any canonical, prayerful or even 
simple daily interaction with them, at the same time 
leaving each one of them to the final judgment of the 
Sobor of the future free Russian Church. 

“Glory to our God unto the ages ofages. Amen” 

+Archbishop Averky 


Source: Holy Trinity Orthodox Christian Calendar, 
Holy Trinity Monastery, St. Job of Pochaev Press, 
Jordanville, NY, 1998. Translated from the Rus- 
sian by Eugenia Chisholm 


* The attentive reader will note a critical difference between 
this translation and that, widely disseminated, which appears 
on page 25. The Oxford Russian-English Dictionary trans- 
lates "poskol'ko": so far as, as far as, since, in so far as, so long 
as. Because the verb "nakhodiatsa" means "are in", and the 


verb "continues" (as on p. 25) is not in the text at all, adding 
an unneccesary dimension, | feel “since they are in” is closest 
to the text. Other elements of the text have been closely 
scrutinized to assure the best possible English rendition of the 
Russian original. — srans., ed. 
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THE HOLY LUMINARY NICHOLAS THE WONDERWORKER 
METROPOLITAN PHILARET OF NEW YORK 


It is probably unnecessary to speak much about 
the particular reverence shown to the luminary and 
wonderworker Nicholas by the entire universal 
Orthodox Church and apparently by all nations, 
even non-Christians. You and I know how trium- 
phantly the Church celebrates the Great Hierarchs 
and Universal Teachers Basil the Great, Gregory 
the Theologian and John Chrysostom. We know 
what an enormous spiritual wealth these luminaries 
left the Church in their writings; and even to this 
day the Church continues to be edified by theologi- 
cal truth and theological knowledge as well as moral 
guidance from these inspired writings. 

The holy luminary Nicholas left nothing of this 
sort; it appears that nothing remained after him, no 
particular counsels or theological writings; how- 
ever, the Church celebrates him so exultantly that 
the service on his feastday seems even more festive 
than the one to the Three Hierarchs and its festive- 
ness approaches the services on the twelve Major 
Feasts of the Church. Why is this so? It is because 
during his lifetime he embodied the virtue 
(charity—zrans) to which the Savior called His 
disciples; about which He said that by this people 
would know that you are My disciples, if you have 
love amongst you — that same love about which the 
Apostle of Love preached so much. Yesterday we 
also celebrated the Apostle John the Theologian, 
and it was this virtue of love which St. Nicholas 
embodied to such a degree in his life, that it seems 
few other saints of God achieved. 

All of them, of course, including those Great 
Universal Teaches whom I just mentioned, literally 
exuded love, shone with love. But the luminary and 
wonderworker Nicholas is not called “Nikola the 
Merciful” by the Russian people for no reason, for 
the Russian people had the custom of saying: “If 
things are not well with you, if you have a need or 
if you have sorrow, pray to Nikola the Merciful and 
he will tell of it to the Most Merciful Savior”. 

And so it is, that the holy Apostle John the 
Theologian preached so much about love that he was 
called the “apostle of love”, while the luminary 
Nicholas embodied that love to such an extent in his 
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life, that he is called Nikola the Merciful. But 
remember, my beloved, that if the Lord said that all 
Christians, His disciples, could be recognized by the 
love they have amongst them, then at the same time 
one must remember that Christian love is not at all 
a love which does not distinguish in the matter of 
things and persons. Look for example, how the Lord 
Jesus Christ Himself, in His love gives us the com- 
mandment of love and forgiveness, saying: “unto 
him that smiteth thee on the one cheek offer also the 
other,” for through love you will soften your 
opponent's heart. However, when they hit Him at 
the judgment before Caiaphus, He not only did not 
offer the other cheek, but at the same time firmly and 
authoritatively rebuked the one who smote Him. 
The Apostle Paul probably knew the command- 
ment to love, for he preached love as few others did; 
yet when the evil and iniquitous high-priest Ananias 
commanded those that stood by him to smite him on 
the mouth, the Apostle responded with wrathful 
words, “God shall smite thee, thou whited wall!”, for 
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this had not been a case of an outburst of anger, 
understandable because of our weakness, but it was 
inflamed evil rage, satanic and unjust. 

The Apostle Peter is approached by a man called 
Ananias and his wife Sapphira who wished to deceive 
the Apostle—they sold their possessions and brought 
part of the money, but said they had brought it all. 
Then after the terrible, denunciating words of 
Apostle Peter, both husband and wife fell down dead 
— and yet was not the Apostle Peter full of love?! 

Apostle Paul preaches on an island, where the 
wise, prudent deputy of the country wished to hear 
the apostolic word, while the sorcerer Elymas (a 
wizard and magician) did everything he could to 
withstand the apostolic preaching. The Apostle 
looked at him sternly and said: “O full of all subtlety 
and all mischief? (his name being interpreted as 
“Bar-Jesus” — the son of the savior, son of salvation, 
yet the Apostle calls him “child of the devil” full of all 
mischief), wilt thou not cease to pervert the right 
ways of the Lord? And now, behold the hand of the 
Lord is upon thee and thou shalt be blind!” And the 
sorcerer immediately became blind. 

We have seen other instances as well, when 
God’s saints did not at all cover human malice and 
impiety with love, but on the contrary they reacted 
very harshly. At the Ecumenical Councils, when 
heretics were being discussed, did the Fathers of the 
Councils pat the heretics on the head? Did they say 
we are one with you in love? No! They denounced 
them, excommunicated them from the Church and 
anathematized them! Why is this so? Frequently 
we, the Russian Church Abroad, are now told: you 
have no love — you don’t want to have any interac- 
tion with those people and with those people, and 
with others you say you can’t have interaction —you 
have no love! Long ago, still in the [days of the] Old 
Testament, the great philosopher, the wise 
Aristotle, in his philosophy contradicted his own 
teacher of philosophy, an equally great philosopher 
and wiseman Plato. Suddenly Aristotle, his stu- 
dent, yet a colossus of mind equal to him, begins to 
contradict him. People even began to remark to 
him on this account: “How is it that you are now 
going against your teacher, against Plato, for you 
are his student?” The philosopher responded, 
“Plato is dear to me, but truth is dearer.” 


So it is for a Christian, that truth is always 
dearer. In the name of truth and against falsehood 
did the Apostle Peter and others raise their voices: 
in the name of truth against heresies, against hereti- 
cal falsehood did the holy Fathers of the Ecumeni- 
cal Councils raise their voices; out of love for that 
truth they anathematized and cut off from the 
Church those who resisted that truth. Yet now we 
are being told that we must pat everyone on the 
head and say “You are all good!” But love precisely 
indicates that one must not pat on the head the one 
in error and say “you are good”, but his mistake 
needs to be pointed out to him. 

But nowadays love is seen in those very in- 
stances where essentially one may say in the words 
of the poet, that people have become “shamefully 
indifferent”. The person who genuinely loves truth 
will denounce the enemies of truth and will not 
agree with them. If he sees a person who errs, 
according to Christian love he will attempt to 
enlighten him, but in no way will he walk arm in 
arm with him and say: youand I are one! Yet these 
days this temptation is constantly before us. It is in 
that very same ecumenism which is spilling over 
like a wave across the entire globe and in all other 
heretical, incorrect thinking. 

Let us remember this, my beloved, that the 
Apostle of Love, St. John the Theologian, and Saint 
Nicholas the Wonderworker — they all call us to 
love. They themselves were radiant with love and 
call us to itas well. But remember, that love of truth 
should always come first. Ifa man has lost his way, 
indicate it to him; but if he angrily resists, then 
correct him without any fear, just as the apostles 
and holy fathers did. And only then is truth 
defended indeed as it should be and, as a defender 
of truth, this you must do. Only then indeed will 
you bea son of truth, a son of Christian love, and 
according to this love they will know that you are 
indeed a disciple of Christ. Amen. 


From The Sermons and Teachings of His Eminence 
Metropolitan Philaret, First Hierarch of the Russian 
Church Abroad. Published by the Russian Youth 
Committee of the Russian Orthodox Church 
Abroad, 1989, VolumelII, pp. 61-64 Translated by 
Eugenia Chisholm 
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WHERE IS THE RUSSIAN ORTHODOX CHURCH? 


“Verily I say unto you, Whatsoever ye shall bind 
on earth shall be bound in heaven; 

and whatsoever ye shall loose on earth shall be 
loosed in heaven.” 


— Matthew 18:18 


Holy Patriarch Tikhon during his short activity 
as Primate of the Orthodox Church of Russia (1918 
-1925), led the ship of the Church through the 
stormy sea of terrible events with unusual wisdom. 
After the death of the holy patriarch three of his 
remarkable instructions remained in force, which 
became the foundation for the true path of the 
Russian Orthodox Church. The first is concerned 
with the essence of the Soviet authority, which the 
holy Patriarch Tikhon defined as an authority of 
antichrist, and therefore subject to excommunica- 
tion. The Soviet authority and all those with them, 
were condemned by the holy patriarch. 

The second instruction was his appeal, before 
his death, to all Russian Orthodox people in Russia: 
“T call upon you, beloved flock of the Orthodox 
Church, I call upon you to suffer with me!” The 
third instruction is in regard to all Russian Ortho- 
dox people “who are scattered throughout the 
world.” In the Special Order No. 362 from 7/20 
November 1920, it was proposed that all Russian 
people abroad, outside of Russia, unite and form a 
Center of the Highest Church Administration. It 
was proposed that all the Russian Orthodox people, 
scattered throughout the world, live apart from the 
Mother-Church of Russia under the administra- 
tion of this Center until the time that freedom and 
order be reéstablished in Her. 

According to this Order, the Russian Orthodox 
Church Outside of Russia (ROCOR) was established. 

Patriarch Tikhon had predicted that a critical 
point would be reached “when the hierarchy of the 
Church breaks faith with Christ and delivers the 
spiritual freedom of the Church up to the Soviet 
government.” 

The hierarchs who founded the Catacomb 
Church saw this point actually reached in the 
Declaration of Metropolitan Sergei. In 1927, 
Metropolitan Sergius betrayed the wills of the holy 


Patriarch Tikhon and Metropolitan Peter, and 
issued his famous Declaration. On Christmas Day, 
1927, Metropolitan Joseph of Petrograd, who had 
been prevented from entering his diocese by Met- 
ropolitan Sergius, wrote: 

“We have no other means of judging and 
rendering harmless the recent actions of Metropoli- 
tan Sergius, which are contrary to the Spirit and 
Grace of the Holy Church of Christ...than a deci- 
sive break with him and a refusal to obey his 
Thus was the Catacomb Church 
formed. Metropolitan Sergius and his synod of 
twelve bishops became, not the Church in the 
Soviet Union, but the Church ofthe Soviet Union. 
(z.e., Soviet church). Metropolitan Joseph together 
with the rest of the 117 hierarchs became the 
Catacomb Church, recognizing Metropolitan Pe- 
ter (the legitimate locum tenens to the patriarchal 
throne) as Her canonical head under Christ. The 
Catacomb Church was and is simply the “old” 
Orthodox Church of Russia living in the “new” 
conditions of the catacombs. By coming under the 
anathema of the Holy Patriarch Tikhon, the anath- 
ema of the All-Russian Council of 1918, and the 
Catacomb Church’s own anathema, the Soviet 
church condemned itself. The Soviet church had 
not only entered into a pact with the government 
that stood under anathema, it even subordinated 
itself to it. The Soviet church led by Metropolitan 
Sergei and his followers had committed the most 


instructions.” 


serious conceivable canonical offense, an offense of 
such gravity that it was not even among the offenses 
considered by canonical law. Canonical law deals 
with heresies — but a pact with the personified 
antichrist exceeds the worst heresies. The Cata- 
comb Church was not willing to recognize the 
clergy of the official church as a legitimate clergy at 
all. It was reasoned, moreover, that the anathema 
had been pronounced against Sergei and his clergy 
and that accordingly they were ipso facto deprived of 
their clerical offices. Hence all pronouncements, 
declarations and decrees from the time of Sergei’s 
Declaration on were to be considered null and void. 
Professor I. M. Andreev wrote : 

“The Soviet church has not only broken the 
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holy canonical law, it has trampled on the funda- 
mental law of the Russian Orthodox Church, 
namely the dogma of the Church.... The church 
has committed something much worse than a 
transgression of the dogmas and of canonical law: 
it has betrayed the Holy Spirit..... An Orthodox 
Church which subordinates itself to the soviets and 
lets itself be reduced to a tool of the global anti- 
Christian movement is no longer an Orthodox 
Church, but a heretical corruption of it.” 

The Soviet church disavowed itself from the 
“pillar and the affirmation” of the truth of 
Christ...the confession of faith and martyrdom, 
and instead called all to “deeds” of servility for 
humanity and the blasphemous church-organized 
falsehood. True to its father(the devil), the “father 
of lies”, the Soviet government made falsehood its 
foundation. A “government-organized falsehood” 
is a phenomenon absolutely new in history. 

“Separated” from the government, the Soviet 
church followed the footsteps of the Soviet gov- 
ernment and presented to the world “a church- 
organized falsehood”. This hypocritical duplic- 
ity, equally with subservience and servility, is the 
most characteristic feature of the representatives 
of the Soviet church. An Orthodoxy which 
subordinated itself to the Soviets and became an 
instrument of the world”s anti-Christian 
temptation is not Orthodoxy, but a seductive 
heresy of anti-Christianity wrapped in the torn 
garment of historical Orthodoxy. 

To any unprejudiced Russian Orthodox per- 
son it is quite clear how the holy Metropolitan 
Philip would have acted, ifhe were now in Moscow 
and head of the Russian Church. Having exposed 
the Orthodox Tsar in his evil deeds, would he not 
also expose a more cruel god-fighting rule doing 
clearly satanic deeds? 

For professing truth is no less obligatory for the 
Orthodox Church than professing faith. 

If the Orthodox Christian Church is mystically 
the “Body of Christ”, then the Bolshevik Commu- 
nist party is mystically the body of antichrist. The 
final goal of Bolshevism is to establish its “author- 
ity” throughout the world with the help of world 
revolution. One must clearly, distinctly and firmly 
understand that the Soviet authority is the first in 


the history of the world, an original cynically-open 
antichristian authority, that is a theomachistic 
(God-fighting) absolute power. 

Meanwhile ROCOR, while refusing to have 
any relations with the Soviet church, began with 
time to weaken in Her doctrinal stand towards 
Moscow. This was caused partly by the prevailing 
ecumenist philosophy of the West, which refuses to 
see in schism and heresy a definite falling away 
from Grace and separation from Truth; partly, by 
a weakening of hope in the resurrection of Russia 
and the destruction of communism; partly by a 
cooling of love for the Catacomb Church; and 
most importantly, by a loss of faith. 

The first clear sign of this weakening was in the 
“last will and testament”(1964) of Metropolitan 
Anastasy, First Hierarch of ROCOR from 1936 to 
1964, which read: 

“As regards the Moscow Patriarchate(MP) and 
its hierarchs, then, so long as they continue* in 
close, active and benevolent co-operation with the 
Soviet government, which openly professes its 
complete godlessness and strives to implant athe- 
ism in the entire Russian nation, then ROCOR, 
maintaining Her purity, must not have any canoni- 
cal, liturgical or even simply external communion 
with them whatsoever, leaving each one of them at 
the same time to the final judgment of the Council 
of the future free Russian Church.” 

At first sight, this seems both firm and reason- 
able; but a comparison of it with the statements of 
the Catacomb hierarchs immediately reveals an 
important difference. For they (the Catacomb 
Church) regarded the Soviet church as already 
condemned and outside the communion of Christ; 
whereas Metropolitan Anastasy’s testament still 
refused to judge. Beginning in the 1970s, this new 
direction in ROCOR became more visible — that 
is, towards a convergence of ROCOR with the 
apostate Orthodox. Some of its hierarchs began to 
privately voice their recognition of the Soviet 
patriarch as being a true bishop and openly started 
to concelebrate with clergy from the communist 
Serbian Patriarchate. 


* See footnote, page 21, for important information regarding 
the phrase here translated as “so long as they continue...” 
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Metropolitan Philaret (ROCOR) however, 
wrote the following concerning the “Soviet 
church”: 

“This pseudo-church has been twice 
anathematized. His Holiness Patriarch Tikhon and 
the All-Russian Church Council anathematized 
the Communists and all their collaborators. This 
dread anathema has not been lifted till this day and 
remains in force, since it can only be lifted by a 
similar All-Russian Church Council. When Met- 
ropolitan Sergius promulgated his criminal Decla- 
ration, then the faithful children of the Church 
immediately separated themselves from the Soviet 
church, and thus the Catacomb Church was 
formed. And she, in her turn, has anathematized 
the Soviet church for its betrayal of Christ.” 

The spiritual testament to the flock, found 
among the Metropolitan’s papers just after his 
repose, was distributed to all who attended his 
funeral. In it he exhorted the faithful : “To hold fast 
and keep clean before God that which our Holy 
Church has given us from the beginning.” 
Note: A few years ago, during the translation of 
Metropolitan Philaret’s body from the cemetery 
church to the vault under the main church at Holy 
Trinity Monastery in Jordanville, his remains were 
found to be incorrupt. 

Whoever denies at the present time the necessity 
for political discussions (reasoning) and jurisdictional 
explanations (interpretations) — he denies the neces- 
sity to distinguish the wolves in sheep’s clothing and 
to find out — where is Christ and where is antichrist. 

Knowing the essence of the Soviet government 
(the spirit of antichrist) and the essence of the 
Soviet church (collaboration with antichrist), we 
do not dare refuse to doubt the grace of that church. 
And can an Orthodox Christian approach the Holy 
Chalice with doubt? Why are we saying “we doubt” 
and not simply “no”? Because there is one more 
consideration — in deference to the possibility of 
retaining grace also in the Soviet church for a time. 
The life of the Church is always a process.... When 
the Church of Christ detached herself from the 
Church of the Old Testament, it was also a long 
drawn out process, having many phases. Ananias 
and Caiaphas were on one side, the apostles and 
their closest followers on the other side; those were 


landmarks of two immediately recognizable 
camps. But in the Sanhedrin were Joseph of 
Arimathea, Nicodemus and Gamaaliel, who later on 
became martyrs for Christ, and the apostles them- 
selves were together in the synagogue led by 
Ananias and Caiaphas, and even after Pentecost, 
that is, when the apostles were already filled with 
the Holy Spirit...because this business is not yet 
ripened at this moment. So also, the Apostle John, 
who later on will call the synagogue which did not 
acknowledge Christ “Satan’s assemblage’— but 
who originally came to it for prayers together with 


the Apostle Peter (Acts 3:1). 


Conclusion: As the “Mother-Church of Russia” (as 
mentioned by Holy Patriarch Tikhon in his third 
instruction, and also by Metropolitan Philaret) is 
the Catacomb Church (defined in the second in- 
struction as a “suffering flock”), which (per the 
third instruction) has not yet been “reeétablished 
in Her freedom,” and as such being the governing 
condition for ROCOR’s existence (according to 
the third instruction), then ROCOR must _ con- 
tinue to “live apart” (according to the third instruc- 
tion); otherwise ROCOR becomes “illegal”. 

The unanimous voice of all the Russian Church 
(The primate of the Russian Church Patriarch 
Tikhon, the All-Russian Church Council of 1918, 
the Catacomb Church, ROCOR), and also the 
Soviet church itself, clearly condemn the Soviet 
church (MP) as having no part with the Holy 
Russian Orthodox Church of Christ. 

Just as the Sanhedrin, the chief priests and 
leaders of the people rallied together and deceived 
the people to refuse to accept their long-awaited 
Messiah, so now also the people of the ROCOR wait 
in anticipation to follow their Church leaders, only 
hoping that “this business has not yet ripened,” so 
that there will not be a turning away from Christ! 


Hieromonk John Smelic 


October 2006 


Compiled from: Js the Grace of God Present in the 
Soviet Church?; Prof. 1. M. Andreev; Monastery Press, 
Wildwood, Alberta, Canada, 2000; The Imperishable 


Word: V. Moss; Gresham Books; Surrey, U.K, 1990 
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HaltI THE BELOVED 


On one of my very early visits to Haiti I was chatting with Fr. 
Grégoire and spoke of my (then) puzzlement that, despite the 
horror of much which surrounded me, I yet found that I was very 
much in love with the country. His only response — Yes, Haiti the 
Beloved! Nothing has happened to change that; indeed, quite the 
contrary. The horrors got worse, the danger much greater (at least 
for the moment somewhat diminished, thanks be to God!), the 
needs of the growing Mission increased (with much greater de- 
mands on my time and energy) — more beloved than ever. 

The beauty manifests itself all around, even through the piles 
of garbage and the grim-faced machine-gun-toting guards and : : = 
soldiers. Much of it shines through in the “folk art” paintings _if a storm threatens, spends accaall 
which are to be found in all manner of places. For me (and those amount of time in unwrapping and 
who have acquired them from and for the benefit of the Mission), displaying her treasures on the cliffs 
the primary source is Fatima, who without fail on weekends, even — which ring the beach at Cyvadier. 
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And again we see it 
in Juliette, whom long- 
term friends of the Mis- 
sion will remember first 
as a grim, closed in upon 
herself, street girl from 
Les Cayes. Cared for 
and loved by the faith- 
ful, she now presents a 
very different counte- 
nance, at home at the 
B Foyer of St. Mary of 
Egypt at LaPlaine, a 


=3 home she shares with 


s- Roselynn and her chil- 
& dren (all students at the 


MIsSsION BLEU 


TREAT YOURSELF TO ONE OF THE WORLD’S FINEST COFFEES 
ORGANICALLY GROWN ® FarrR-TRADE: PURCHASED DIRECTLY FROM A PEASANT-OWNED COLLECTIVE 
VACUUM-BAGGED ROASTED WHOLE BEAN (OR UNROASTED CAFE LAVE) 


As soon as it is available, please send me ___ pounds (@ $15/Ib.) of Mission Bleu, for the support of the 
Haitian Orthodox Mission. (Shipping costs are additional: $5 for 1 or 2 packages, $10 for 5 packages within 
the US; elsewhere, or for larger quantities, please call for shipping information.) 


I enclose my [ ] check or money order [ ] MasterCard/VISA (number below). 


Name: Address: 
City/State/ZIP: 


Telephone: Please mail to: 


ee ae aes Haitian Orthodox Mission 
: Sa Sg ee ee 1180 Orthodox Way 


Expiration date: / Liberty, TN 37095 


Collége St. Nicholas, directed sea Fr. Den. Am 
boise). On the same site, construction has one on 
a chapel to be dedicated to St. Dorothy of Kashin 
(photos next time!), much needed for the faithful of 
the area who all too often are unable to reach the 
Church of the Nativity because of social or weather 
conditions. 

Not far away, at the “new land”, situated beside 
what is destined to be one day the principal route 
out of Port-au-Prince to the north, we are pleased 
to have been able to provide a good deep well for the 
people of the area. Needless to say, it has become 
a much-frequented gathering place! 

Indeed, beloved! Every visit refreshes that 
awareness, and when I’m away for too long I find 
myself eagerly anticipating “going home” on the 
next trip. My pre-Lenten trip was busy, as always, 
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choose a dedicated use below if you wish.) 
[elievess 


I want to pledge support for the Haitian Orthodox Mission! Please record my pledge through Decem- 
ber 2006 for a contribution of [ ] $200 [ ]$100 [ ] $50 [ ] other amount ( 
[ ] MasterCard/VISA (number below). I enclose my first month’s pledge for 


but not nearly so hectic 
as the overcrowded De- 
cember trip. Business in 
@ Port-au-Prince, a week- 
end visit , to St. 
Augustine’s at Cyvadier 
1 (with a stop along the 
E. way to replenish Mission 
= Bleu supplies), and fi- 
nally a visit to LaPlaine 
(impossible in Decem- 
ber because of time con- 
» straints and political un- 
rest) followed by a day- 
| long seminar at the OK 
, Corral, largely centered 
upon the coming Lenten 
services a ie ai challenge of celebrating at 
once the Annunciation and Holy Sate Too 
long t ae May! : 


) monthly, by [ ] check or 
. (You may of course 


I want to make a one-time contribution toward the capital expenses of the Haitian Orthodox Mission, in the 
amount of [ ] $1000 [ ] $500 [ ] $250 [ ] $100 [ ] other amount ( 


), for which I enclose my 


[ ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for [ ] support of the church- 
related schools [ ] purchase and construction of church/mission sites [ ] transportation funds for faithful living at long 


Name: Address: 
City/State/ZIP: 
Telephone: 


MasterCard/VISA number: . a> eee ee 


Expiration date: _ / 


distances from the church [ ] aid to MEPE (Children’s Movement for Protection of the Environment) [ ] however needed. 


Please mail to: 

Haitian Orthodox Mission 
1180 Orthodox Way 
Liberty, TN 37095 


